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01 Chapter 1 

Verse 1
THE AFFLICTIONS OF NAOMI AND HER RETURN TO BETHLEHEM
ELIMELECH FLEES THE FAMINE IN JUDAH TO SOJOURN IN MOAB (RUTH 1:1-5)
"And it came to pass in the days when the judges ruled, that there was a famine in the land. And a certain man of Bethlehem-Judah went to sojourn in the country of Moab, he, and his wife, and his two sons. And the name of the man was Elimelech, and the name of his wife Naomi, and the name of his two sons Mahlon and Chilion, Ephrathites of Bethlehem-Judah. And they came into the country of Moab and continued there. And Elimelech, Naomi's husband, died; and she was left, and her two sons. And they took them wives of the women of Moab; the name of the one was Orpah, and the name of the other Ruth: and they dwelt there about ten years. And Mahlon and Chilion died, both of them, and the woman was left of her two children and of her husband."
The scene for this narrative is the high plateau east of the Dead Sea and south of the Arnon river, some sixty miles from Bethlehem, and on a clear day it was visible from Bethlehem. Bethlehem was the birthplace of both King David and of Our Lord Jesus Christ, and is located only six or seven miles south of Jerusalem. Some believe that Elimelech was NOT justified in making this move. Matthew Henry labeled it as "unjustified."[1] And the Targum suggests that the death of all three of these men was due to their leaving the land of Israel in the case of Elimelech and because of their marrying strange women in that of the two sons.

Regarding the wives of the two sons, Josephus states that Elimelech arranged those marriages, but the text here does not support that assertion. From him, we also learn that Chilion married Orpah and that Mahlon married Ruth.[2]
"Ephrathites" (Ruth 1:2). The fact of Elimelech and his family being called by this name seems to indicate some special honor, power, or ability that belonged to them when they departed from Bethlehem. Ephrathah was an ancient name of Bethlehem (Micah 5:2) and was also applied to the region in which Bethlehem was located, and the term seems to indicate some connection with the ancient aristocracy of the place. We have been unable to find out the basis of it, but Adam Clarke and others have suggested that the names Chilion and Mahlon are identified with the Joash and Saraph who are mentioned as having some kind of dominion in Moab (1 Chronicles 4:22).[3] Naomi's statement later in this chapter that the family went out "full" also seems to indicate their prominence and affluence.

THE MEANING OF THE THESE PERSONAL NAMES
One of the interesting features of this paragraph is the meanings which scholars have found in the personal names.

Elimelech means, `my God is king';[4] Naomi signifies `pleasant,'[5] `my sweet one,'[6] or `amiable.'[7] Chilion and Mahlon are said to mean `sickness' and `consumption'[8] or `sickly' and `wasting.'[9] Orpah is said to mean `stiff-necked,'[10] and Ruth has been assigned the meaning of `friend,'[11] `refreshment,' `satiation,' or `comfort.'[12] Very obviously, somebody is guessing.

Regarding the names of the Moabite wives and that of Elimelech's two sons, perhaps the most dependable analysis is that of Joyce G. Baldwin who declares that, "The suggested meanings of Mahlon `weakly' and Chilion `pining' are merely conjectural, and the meanings of Orpah and Ruth are not known."[13] Hubbard agreed that in the case of Orpah, "The meaning remains an unsolved mystery."[14]
The critical allegation against the Book of Ruth that makes it a production of some post-exilic narrator bases their theory on the false proposition that the names of Elimelech's sons are fictitious, invented for them centuries later and designed to fit what happened to them, but Leon Morris cites plenty of proof that the names Mahlon and Chilion, "Are actually good old Canaanite names."[15] This fact drives us to the conclusion that the usual meanings assigned to the names of these sons of Elimelech are not to be trusted. Since they indeed appear to be authentic Canaanite names, the usual meanings assigned by commentators could not possibly be correct, because, no parent in his right mind would fasten upon a helpless little child a name with the kind of meaning that "scholars" have assigned to the names Mahlon and Chilion.

Nothing but the stark and brutal facts of the disasters which befell this family in Moab are related here. We are not told why Elimelech or either of his sons died, merely that they died and left Naomi, Orpah, and Ruth widows in Moab with no visible means of support.

Speaking of the marriage of the two sons to Moabite women, this was NOT forbidden in the Law of Moses at the early period of this narrative, but severe restrictions against Moabite descendants were later imposed. The Moabites were descendants of Lot and his incestuous union with one of his daughters (Genesis 19). They accepted the pagan deity Chemosh as their god, and as a whole, the Moabites were perpetual enemies of Israel. However, there were notable instances of exceptions, as in that episode in which David's parents were cordially received by the king of Moab (1 Samuel 22:3-4).

Verse 6
NAOMI DECIDES TO RETURN TO BETHLEHEM (Ruth 1:6-10)
"Then she arose with her daughters-in-law, that she might return from the country of Moab: for she had heard in the country of Moab how that Jehovah had visited his people in giving them bread. And she went forth out of the place where she was, and her two daughters-in-law with her; and they went on the way to return unto the land of Judah. And Naomi said unto her two daughters-in-law, Go, return each of you to her mother's house: Jehovah deal kindly with you, as ye have dealt with the dead, and with me. Jehovah grant you that ye may find rest, each of you in the house of her husband. Then she kissed them, and they lifted up their voice and wept. And they said unto her, Nay, but we will return with thee unto thy people."
"Then she arose" (Ruth 1:6). "The verb here is used of rising from a prone position and also for the commencement of an action, such as the beginning of a journey."[16]
"Jehovah had visited his people giving them bread" (Ruth 1:6). When any people have bread it is because God has blessed them in providing it.

"And they went forth" (Ruth 1:7). The three widows went together on the way back to Judah, but at this point in the narrative, the matter of their going all the way to Bethlehem had not been decided. The widowed wives of her two sons, at this point, were merely extending the ancient oriental courtesy of going part of the way as an escort for their mother-in-law, a custom which ordinarily would have ended at the border of Moab.

"Jehovah deal kindly with you." (Ruth 1:8). Naomi's faith shines in these words. According to the usual thinking of that time, Chemosh was considered the God of Moab, but no such nonsense as that entered Naomi's mind. She recognized Jehovah as the true God of all lands.

"As you have dealt with the dead." (Ruth 1:8). "This means, `as you have dealt with my sons, your husbands, while they lived.'"[17]
"Then she kissed them, and they lifted up their voices and wept." (Ruth 1:9). This indicates that the little company had reached the border, or the turning point, from which the friendly escort might have turned back. The simple meaning here is that Naomi kissed her daughters-in-law goodbye.

This paragraph introduces us to the author's characteristic device of using conversations to carry forward the thread of his narrative. Morris stated that, "Over fifty out of the total of eighty-five verses in the whole book are taken up with dialogue."[18]
"They lifted up their voice and wept." (Ruth 1:9). This was the tearful prelude to the dialogue that followed. The moment of truth had come; it was time for the loving, courteous escort of Naomi on the way to Judah to be terminated, but the human emotions overflowed in a fountain of tears, the implication being that all three of them wept together.

"And they said, Nay, but we will return with thee unto thy people." (Ruth 1:10). Both of the daughters-in-law, at first, decided to go with Naomi to Judah, but Naomi wisely tried to dissuade them. As Moabitesses, they might not have received any welcome whatever in Israel!

Before leaving this paragraph, there is a very important characteristic of it that we should note. Leon Morris tells us that there are some very unusual grammatical constructions here, a kind of confusion of masculine and feminine terms, as well as plural and singular terms. "These grammatical distinctions are not used with the precision required in later times."[19] This, of course, indicates a VERY EARLY PERIOD for the writing of Ruth, thus giving strong support for the date which we proposed in the introduction (which see). The critical effort to avoid the strength of this argument is the ridiculous supposition that, "Maybe the late narrator purposely copied the earlier style of writing"! Why would any writer have ever done a stupid thing like that?

Verse 11
ORPAH RETURNS
"And Naomi said, Turn again my daughters: Why will ye go with me? have I yet sons in my womb, that they may be your husbands? Turn again, my daughters, go your way; for I am too old to have a husband. If I should say I have hope, if I should even have a husband tonight, and should also bear sons; would ye therefore tarry till they were grown? would ye therefore stay from having a husband? nay, my daughters,; for it grieveth me much for your sakes, for the hand of Jehovah hath gone forth against me. And they lifted up their voice, and wept again: and Orpah kissed her mother-in-law; but Ruth clave unto her."
One of the very important things in this paragraph is that Naomi spelled out for her daughters-in-law, that there was in their situation no prospect whatever of any such thing as a levirate marriage. "Naomi is saying that there is no prospect of such a marriage in this case."[20] Baldwin agreed with this, writing that, "Naomi argued that in their case the law of levirate marriage could not possibly apply."[21]
"My daughters - my daughters - my daughters" (Ruth 1:11,12,13). The powerful emotional thrust of these lines is evident. The manifest love which united the hearts of those grieving ladies is brilliantly portrayed by the sobbing words of Naomi.

"The hand of Jehovah is gone forth against me" (Ruth 1:13). "These words emphasize a conviction that underlies every word of this Book, namely, that things do not happen by chance. God is sovereign, and He brings to pass what He will."[22] Of course, some things do happen by chance (Ecclesiastes 9:11), but it is also true that the omnipotent God is ABLE to overrule every chance and happenstance in the achievement of His own sovereign will. Jehovah was not Naomi's enemy here, despite her mistaken thoughts that God was against her. Such are the inscrutable and unfathomable mysteries of all life upon this earth, that all believers should learn to trust where they cannot see and say with the patriarch Job, "Though he slay me, yet will I trust him."

Verse 15
RUTH GOES WITH NAOMI
"And she said, Behold, thy sister-in-law is gone back unto her people, and unto unto her god; return thou after thy sister-in-law. And Ruth said, Entreat me not to leave thee, and to return from following after thee; for whither thou goest, I will go; and where thou lodgest, I will lodge; thy people shall be my people, and thy God my God; where thou diest, I will die, and there will I be buried; Jehovah do so to me and more also, if aught but death part thee and me. And when she saw that she was stedfastly minded to go with her, she left off speaking unto her."
"Return thou after thy sister-in-law" (Ruth 1:15). Naomi was still entreating Ruth to return, but Ruth replied to that with a command of her own, "Entreat me not to leave thee"!

"Entreat me not to leave thee" (Ruth 1:16). These are the opening words of one of the most magnificent declarations of loving loyalty to be found anywhere in the literature of all mankind. This writer has heard them intoned on the occasion of a hundred weddings, 3,000 years after Ruth spoke them, and as Hubbard stated it, "These words tower as a majestic monument of faithfulness,"[23] rising supremely above all of the prosaic platitudes of a thousand libraries.

"Thy people shall be my people, and thy God my God" (Ruth 1:16). "This means she will join in Naomi's religion. She is determined to be hers "usque ad aras" - to the very altars. Thy God shall be my God, and farewell to all the gods of Moab, which are vanity and a lie."[24]
"Jehovah do so to me, and more also, if aught but death part thee and me" (Ruth 1:17). The form of this ancient oath is found only in the books of Samuel and Kings (1 Samuel 14:44; 20:13; 1 Kings 19:2; 20:10). The great significance of it is that, "Ruth does not say [~'Elohiym] (God) as foreigners do, but [~Yahweh] (Jehovah), indicating that Ruth is the follower of the true God."[25] The Book of Ruth is so written that one naturally anticipates that the narrative will subsequently reveal some special reward from Jehovah for this most remarkable confession of faith and devotion. In this, we are not disappointed.

"One further word about Ruth's immortal words. They encompassed both the vertical and horizontal dimensions of life. In geography, they covered all future locations. In chronology, they extended from the present into eternity. In theology, they embraced exclusively Jehovah the God of Israel. In genealogy, they merged the young Moabitess with Naomi's family, securely sealing all exits with an oath."[26]
"The Lord do so to me, and more also, if aught but death part thee and me." (Ruth 1:17). Yes, indeed, Ruth honored this vow, and what a blessing she proved to be for Naomi. At the very moment when Naomi had been tempted to believe that God was against her, He was preparing wonderful things for her future. "In her old age, Naomi was honored and nourished in the house of the wealthy Boaz where she became the nurse of Ruth's son, the grandfather of King David (Ruth 4:16)."[27]
Verse 19
NAOMI AND RUTH ARRIVE IN BETHLEHEM
"So they two went until they came to Bethlehem. And it came to pass that when they were come to Bethlehem, that all the city was moved about them, and the women said, Is this Naomi? And she said unto them, call me not Naomi, call me Mara; for the Almighty hath dealt very bitterly with me. I went out full, and Jehovah hath brought me home again empty; why call ye me Naomi? seeing Jehovah hath testified against me, and the Almighty hath afflicted me. So Naomi returned, and Ruth the Moabitess, her daughter-in-law, with her, who returned out of the country of Moab; and they came to Bethlehem in the beginning of the barley harvest."
"All the city was moved" (Ruth 1:19). "It appears from this that Naomi was not only well known, but highly respected in Bethlehem. This is proof that Elimelech was of high consideration in that place."[28]
"And the women said, Is this Naomi?" (Ruth 1:19). This emphasis upon the women came about, in all probability, because all of the able-bodied men were busy in the barley harvest.

"Call me not Naomi, call me Mara" (Ruth 1:20). Naomi (sweet) and Mara (bitter) were contrasting names that illustrated the disastrous changes that had come in the life of Naomi. Significantly, the bitter waters of Mara, encountered by Israel during the wilderness wanderings, were again brought into memory by the use of this name (Exodus 15:22ff). Naomi's thoughts of what she believed that God had done unto her were by no means correct, but she knew of none other upon whom she could fasten the responsibility, and she had not learned the great lesson that Christ brought to mankind at a later time, namely, that the saints of God frequently SUFFER, sustained by the marvelous promise, that, "If we suffer with him, we shall also reign with him."

In the dramatic events of this Book, God was in the process of founding the family among the children of Israel who would eventually bring about the birth of the Holy Messiah unto the redemption of all mankind who would receive him. This family came from a BLENDING of both Jews and Gentiles - Ruth the Moabitess appearing here as one of its mothers, and her husband Boaz also having come of the Gentile Rahab, the harlot of Jericho!

"Jehovah hath testified against me" (Ruth 1:21). Joyce G. Baldwin has noted that the RSV rendition here, "The Lord has afflicted me" is, "an emendation that changes the construction and alters the form of the verb."[29] Like many other `emendations,' which are merely human changes from what God's Word says into what men think it SHOULD have said, this one also should be taken with a grain of salt!

"They came to Bethlehem in the beginning of the barley harvest." (Ruth 1:22). The time indicated by this was "during the last of the month of April."[30] The skill of the narrator appears in the introduction of this fact just here in the story, because the barley harvest was the occasion for all of the dramatic developments that came quickly afterward.

02 Chapter 2 
Verse 1
RUTH'S SUCCESS AS A GLEANER
GLEANING IN THE FIELD OF BOAZ (RUTH 2:1-7)
"And Naomi had a kinsman of her husband, a mighty man of wealth, of the family of Elimelech; and his names was Boaz. And Ruth the Moabitess said unto Naomi, Let me now go to the field, and glean among the ears of grain after him in whose sight I shall find favor. And she said unto her, Go, my daughter. And she went, and gleaned in the field after the reapers: and her hap was to light on the portion of the field belonging unto Boaz, who was of the family of Elimelech. And, behold, Boaz came from Bethlehem, and said unto the reapers, Jehovah be with you. And they answered him, Jehovah bless thee. Then said Boaz unto his servant who was over the reapers, Whose damsel is this? And the servant that was set over the reapers answered and said, It is the Moabitish damsel that came back with Naomi out of the country of Moab: and she said, Let me glean, I pray you, and gather after the reapers among the sheaves. So she came, and hath continued even from the morning until now, save that she tarried a little in the house."
"A mighty man of wealth ... Boaz" (Ruth 2:1). "The Hebrew words from which this is translated are rendered a `mighty man of valour' Judges 11:1"[1] and may be considered as true both ways. The meaning assigned to the name Boaz is, `in him is strength,'[2] or `strength or fleetness.'[3] His name was assigned to the left pillar in the Temple of Solomon (1 Kings 7:21). The old tradition that he is the same character as Ibzan the Judge is not considered trustworthy, but it may very well have been true. Certainly, he was a man of strong and noble character, the many virtues of whom are exhibited in this chapter.

"Of the family of Elimelech" (Ruth 2:1). Keil tells us that Jewish tradition gave Boaz' relation to Elimelech as that of a nephew.[4]
"Let me go ... and glean" (Ruth 2:2). As the younger and stronger of the two women, Ruth decided to take advantage of the harvest season in order to glean some ears of barley to supply food for her and Naomi. The Law of Moses had laid down strict rules protecting the right of the poor to glean following the reapers. These are spelled out in Leviticus 19:9; 23:22; and in Deuteronomy 24:19). Landowners were forbidden to reap their fields out to the very borders, nor could they send the reapers a second time into the same field. If they overlooked a bundle of grain, they were forbidden to go back and get it. Similar rules also applied to the harvest of vineyards and orchards. The purpose of this was to allow the poor an opportunity to provide for themselves. This was the legal background of Ruth's gleaning.

"Let me go ..." (Ruth 2:2). Ruth not only requested permission of her mother-in-law, but also asked and received permission from the overseer of the harvest workers. She was keenly aware of her status as a foreigner, and, as such, she could have been forbidden to glean in Israel. However, her reputation was such that she was welcomed among the gleaners.

"Her hap was to light on the portion of the field belonging unto Boaz." (Ruth 2:3). "As far as Ruth was concerned, this was by chance, but God overruled it, a fact not stated but everywhere implied."[5] This points to the fact that the hand of God continually moves in human history. It was the fact of Ruth's coming to that particular place to glean that led to her meeting Boaz, an event that led to many marvelous consequences of the utmost importance to the nation of Israel, to the birth of Messiah, and the salvation of all mankind. "Thus what appeared to be an accident is seen in the light of the whole story to have been the providence of God."[6]
"Behold, Boaz came" (Ruth 2:4). The picture that emerges here is that of a very wealthy and powerful citizen, for whom many of the inhabitants of Bethlehem are working in the barley harvest, and his appearance here is that of the owner appearing to appraise the progress of the harvest. Of course, he notices a strange person among the workers, and he promptly asked his overseer, not, `Who is this'? but `Whose is she'?

"Jehovah be with thee ... Jehovah bless thee" (Ruth 2:4). It seems that these were customary salutations, acknowledging the blessing of the Lord in the abundance of the harvest.

"Whose damsel is this?" (Ruth 2:5). The overseer was able to answer this question, and the answer that he gave indicated that Ruth had indeed made a very good impression on the overseer.

"It is the Moabitish damsel that came back with Naomi" (Ruth 2:6). Note the frequency of this designation `Moabitess' or its equivalent in this narrative. It occurs no less than five times in these four chapters. The inherent hostility of Israel to all people of other races is indicated by this. It was indeed a miracle of God that happened to this particular `Moabitish' woman.

"She said, Let me glean, I pray you." (Ruth 2:7). The overseer was careful to point out that Ruth had received his permission, and his mention of her diligence in working all day surely indicated that he was pleased.

Verse 8
BOAZ WELCOMES RUTH AND INSTRUCTS HER
"Then said Boaz unto Ruth, Hearest thou not, my daughter? Go not to glean in another field, neither pass from hence, but abide here fast by my maidens. Let thine eye be on the field that they do reap, and go thou after them: have I not charged the young men that they shall not touch thee? and when thou an athirst, go unto the vessels and drink of that which the young men have drawn. Then she fell on her face, and bowed herself to the ground, and said unto him, Why have I found favor in thy sight? that thou shouldst take knowledge of me, seeing I am a foreigner? And Boaz answered and said unto her, It hath fully been showed me, all that thou hast done unto thy mother-in-law since the death of thy husband; and how thou hast left thy father and thy mother, and the land of thy nativity, and art come unto a people that thou knewest not heretofore. Jehovah recompense thy work, and a full reward be given thee of Jehovah, the God of Israel, under whose wings thou art come to take refuge. Then she said, Let me find favor in thy sight, my lord; for that thou hast comforted me, and for that thou hast spoken kindly unto thy handmaid, though I be not as one of thy handmaidens."
This beautiful narrative needs no comment whatever. Its powerful message is clearly and dramatically presented. No one who reads it can fail to feel the emotional impact in every line of it.

Boaz himself was a descendant of Rahab the Gentile of Jericho, and it might have been that he was more readily disposed to accept such a foreigner as Ruth than other Israelites might have been. At any rate, he was already informed in a very favorable sense, of the quality and character of Naomi's daughter-in-law. The revelation of this must have been indeed a surprise to Ruth.

Boaz immediately recognized the potential danger that threatened an isolated young woman without any protection in such an environment as the harvest fields provided, and he at once moved to provide that protection:

(1) He instructed her to glean in his field and in no other field.

(2) He commanded the young men among his laborers not to touch her.

(3) He told her to remain near his own maidens and to do her gleaning, following them.

(4) He at once gave her the right to quench her thirst at the common drinking place.

(5) And he offered a special prayer for her that Jehovah would grant her a rich reward for what she had done to Naomi.

To all of this, one must add the things mentioned in the following paragraph.

(6) He then invited her to eat with the other harvest workers.

(7) He took pains to give her a special portion of food, so large that she was able to take part of it to Naomi.

(8) Boaz then instructed the young men harvesting his barley to aid Ruth by purposely leaving handfuls of grain.

(9) And he instructed them not to hinder or embarrass her in any manner whatever.

(10) Finally, they were instructed neither to rebuke nor reproach her.

These actions by Boaz were loaded with the very greatest significance. One may only wonder, by what inspiration Boaz was prompted thus to champion the cause of Ruth the grieving daughter of a foreign people. Perhaps the chief motivation for Boaz was inherent in the fact of her conversion to Jehovah, mentioned in this first encounter, "Jehovah, the God of Israel, under whose wings thou art come to take refuge" (Ruth 2:12). Boaz was also impressed with the fact of her having left the land of her nativity (Ruth 2:11). "Was he reminded of Abraham, the great ancestor of his race, who had left his native land and his kindred in obedience to a divine commandment?"[7] Whatever his motivation, Boaz' actions upon this very first encounter with Ruth were altogether sufficient and decisive. One cannot think of anything else that he might have done.

Verse 14
FURTHER INSTRUCTIONS BY BOAZ
"And at meal-time, Boaz said unto her, Come hither and eat of the bread, and dip thy morsel in the vinegar. And she sat beside the reapers; and they reached her parched grain, and she did eat, and was sufficed, and left thereof. And when she was risen up to glean, Boaz commanded his young men, saying Let her glean even among the sheaves, and reproach her not. And pull out some for her from the bundle, and leave it, and let her glean, and rebuke her not."
Verse 17
RUTH TELLS NAOMI OF THAT FIRST DAY'S GLEANING
"So she gleaned in the field until even; and she beat out that which she had gleaned, and it was about an ephah of barley. And she took it up, and went into the city; and her mother-in-law saw what she had gleaned: and she brought forth and gave to her that which she had left after she was sufficed. And her mother-in-law said unto her, here hast thou gleaned today? and where hast thou wrought? blessed be he that did take knowledge of thee. And she showed her mother-in-law with whom she had wrought, and said, The man's name with whom I wrought today is Boaz. And Naomi said unto her daughter-in-law, Blessed be he of Jehovah, who hath not left off his kindness to the living and to the dead. And Naomi said unto her, The man is nigh of kin unto us, one of our near kinsmen. And Ruth the Moabitess said, Yea, he said unto me, Thou shalt keep fast by my young men, until they have ended all my harvest. And Naomi said unto Ruth her daughter-in-law, It is good my daughter that thou go out with his maidens, and that they meet thee not in any other field. So she kept fast by the maidens of Boaz, to glean unto the end of barley harvest and of wheat harvest; and she dwelt with her mother-in-law."
"About an ephah of barley" (Ruth 2:17). Scholars give various answers regarding the exact size of an ephah, but the measurements range between four gallons and seven gallons. This is due to the fact that the ephah itself was a handmade vessel of variable sizes. It seems that this first day's gleaning by Ruth netted something in the vicinity of two-thirds of a bushel, enough to support two people for about five days.

What a glorious day this had been for both Ruth and Naomi! The gleaning had not only been successful that first day, but the invitation had been extended for Ruth to continue the gleaning through both the barley and wheat harvests, which would have reached until about June 1st. Besides that, Boaz' interest in Ruth opened up some possibilities that Naomi was quick to recognize, and her fertile mind had already jumped to the eventual solution of all their problems in the marriage of Ruth to the "near kinsman," especially and hopefully to Boaz.

"Thou shalt keep fast by my young men" (Ruth 2:21). "Young men" in this sentence is a general expression that includes both sexes, as is found often in Hebrew. This is indicated by Naomi's mention of the command in the very next verse, where it is evident that Boaz had commanded her to stay near his maidens.

"It is good that ... they meet thee not in any other field." (Ruth 2:22). "The word `meet' here is often, though not necessarily, used of hostile encounters, and perhaps here implies the dangers run by an unprotected foreigner."[8] That danger, of course, would be much more acute in the case of an unprotected foreign woman, especially a young and attractive one.

03 Chapter 3 
Verse 1
RUTH PROPOSES MARRIAGE TO BOAZ
NAOMI'S CLEVER PLAN FOR THE PROPOSAL (Ruth 3:1-5)
"And Naomi her mother-in-law said unto her, My daughter, shall I not seek rest for thee? And now is not Boaz our kinsman, with whose maidens thou wast? Behold, he winnoweth barley tonight in the threshing-floor. Wash thyself therefore, and anoint thee, and put thy raiment upon thee, and get thee down to the threshing-floor; but make not thyself known unto the man, until he have done eating and drinking. And it shall be, when he lieth down, that thou shalt mark the place where he shall lie, and thou shalt go in, and uncover his feet, and lay thee down; and he will tell thee what thou shalt do. And she said unto her, All that thou sayest I will do."
"Shall I not seek rest for thee?" (Ruth 3:1) Moffatt translated this, "I must see you settled in life." "`Rest' in this context is the equivalent of marriage."[1] Naomi is determined to do everything in her power to procure a husband for Ruth, and here she reveals a very clever plan for doing so.

It is significant that Naomi had previously prayed for a husband for Ruth (Ruth 1:8-9), but here she is exerting herself to bring about the answer to her prayer. "Divine and human actions work together" in the achievement of God's purpose. This teaches that, "Believers are not to wait passively for events to happen, but they must seize the initiative when the opportunity presents itself."[2]
"He winnoweth .... tonight in the threshing-floor" (Ruth 3:2). From Isaiah 41:14-16, we learn that the harvest season usually ended with a celebration including the equivalent of a banquet. We are not told just how Naomi knew exactly what was going on and that the very night had come for that crucial occasion. Anyway, she knew what she was doing. She saw her opportunity and took it!

The plan that Naomi proposed was full of risk and danger. Ruth would expose herself to the evident possibility of humiliation or the violation of her chastity, but Naomi knew the character of Boaz and rested the whole scheme upon what she knew to be his honor and integrity. Furthermore, "The popular mind associated threshing-floors with licentiousness."[3]
"Anoint thee, and put on thy raiment" (Ruth 3:3) In context, the `raiment' here is a reference to her best clothes, and the anointing is a reference to the use of perfumes. Although Naomi did not expect Boaz to give way to his sensual lust in the situation, she wisely calculated that the physical desirability of Ruth would enhance the probability of a favorable response from Boaz.

"Thou shalt go in ... uncover his feet ... and lie down" (Ruth 3:4). "According to our customs, this action on the part of Naomi and Ruth appears very objectionable from the moral standpoint, but it was not so when judged by the customs of the people of Israel at that time."[4] By lying at Boaz' feet, Ruth perhaps intended to present herself as a humble petitioner for his protection. Leon Morris pointed out that, "`His feet,' as used here is possibly a euphemism[5] for pudendum (the external genitals) as in Exodus 4:25." James Moffatt apparently understood the passage thus, because he translated the words, "uncover his waist." Whatever Ruth did, it was indeed a daring and dangerous maneuver on her part.

"By lying down at Boaz' feet, Ruth symbolized her proposal of marriage which came a moment later in Ruth 3:9."[6]
Verse 6
RUTH'S OBEDIENCE AND BOAZ' FAVORABLE RESPONSE (Ruth 3:6-13)
"And she went down unto the threshing-floor, and did according to all her mother-in-law bade her. And when Boaz had eaten and drunk; and his heart was merry, he went to lie down at the end of the heap of grain: and she came softly and uncovered his feet, and laid her down. And it came to pass at midnight, that the man was afraid, and turned himself; and, behold, a woman lay at his feet. And he said, Who art thou? And she answered, I am Ruth, thy handmaid: spread therefore thy skirt over thy handmaid; for thou art a near kinsman. And he said, Blessed be thou of Jehovah, my daughter, thou hast showed more kindness in the latter end than at the beginning; inasmuch as thou followedst not young men, whether poor or rich. And now, my daughter, fear not; I will do to thee all that thou sayest; for all the city of my people doth know that thou art a worthy woman. And now it is true that I am a near kinsman; howbeit there is a kinsman nearer than I. Tarry this night, and it shall be in the morning; that if he will perform unto thee the part of a kinsman, well; let him do the kinsman's part; but if he will not do the part of a kinsman to thee, then will I do the part of a kinsman to thee, as Jehovah liveth; lie down until the morning."
"She came softly" (Ruth 3:7). "The word rendered `softly' here does not mean `secretly,' but `quietly,' so as not to be heard. It is used of David when he cut the skirt from Saul's robe (1 Samuel 24:4)."[7]
"Spread therefore thy skirt over thy handmaiden" (Ruth 3:9). This was a proposal of marriage, as indicated in Ezekiel 16:8; and Morris tells us that such a method of proposing marriage, "still exists among some modern Arabs."[8]
"Skirt" (Ruth 3:9). "The same word in the plural is translated "wings" in Boaz' prayer (Ruth 2:12),"[9] where he speaks of "Jehovah, under whose wings thou (Ruth) art come to take refuge." The metaphor comes from the protection that a mother hen provides for her chickens. Perhaps the connection intended by this resemblance is that, Boaz' spreading his skirt over Ruth is the implementation of Boaz' own prayer that Jehovah would spread his protective wings over her.

"Blessed be thou of Jehovah ... thou hast showed more kindness in the latter end than at the beginning" (Ruth 3:10). In this verse, Boaz suggested that other options were open to Ruth who might have chosen to marry for love (poor) or for money (rich), but instead, "She chose a marriage of benefit for her family."[10] This was the greater kindness to Naomi than the other wonderful things she had done for her mother-in-law.

"Inasmuch as thou followedst not young men whether rich or poor" (Ruth 3:10). By this statement Boaz recognized the attractiveness of Ruth and the possibility that she might have sought marriage among the personable young men of Bethlehem. However, Ruth had chosen to do the thing that would preserve the family into which she came when she married the son of Elimelech. The UNSELFISHNESS of that choice is emphasized by the fact that Boaz, at that time, might have been a very old man. As a matter of fact, "There is a tradition that he was eighty years old when he married Ruth."[11]
"I am a near kinsman" (Ruth 3:12). There are many things about this narrative that simply do not fit the Biblical teaching with regard to levirate marriages. Deuteronomy 25:5-10 says nothing about "a near kinsman," but emphasizes that it is the deceased husband's brother who is to marry the bereaved widow. "We have very little knowledge of the customs prevailing in Israel in antiquity,"[12] and many of the details connected with this marriage are mentioned nowhere else in the Bible. (See my introduction.)

The great point in this remarkable narrative is that Ruth acted UNSELFISHLY by placing the purpose of providing an heir to her husband Mahlon and her mother-in-law Naomi on the very highest level of priority. "She recognized her own happiness as secondary to that intention, and such a model of selfless concern for the needs of others"[13] reminds us of what Paul said of Jesus Christ himself (Philippians 2:1-11).

This paragraph reveals the absolute determination and promise of Boaz to accept Ruth's proposal of marriage, provided only that the nearer kinsman does not preempt the privilege.

Verse 14
RUTH REPORTS HER SUCCESS TO NAOMI (Ruth 3:14-18)
"And she lay at his feet until the morning; and she rose up before one could discern another. For he said, Let it not be known that the woman came to the threshing-floor. And he said, Bring the mantle that is upon thee, and hold it; and she held it; and he measured six measures of barley, and laid it on her: and he went into the city. And when she came to her mother-in-law, she said, Who art thou my daughter? and she told her all that the man had done to her. And she said, These six measures of barley gave he me; for he said, Go not empty unto thy mother-in-law. Then said she, Sit still, my daughter, until thou know how the matter will fall; for the man will not rest, until he have finished the thing this day."
"And he said, Let it not be known that the woman came to the threshing-floor." (Ruth 3:14). This sounds like a command given by Boaz to someone, but that is not the case. "`And he said' in this passage has the meaning of, `he thought,'"[14] or "he said to himself." The reason for this caution is clear enough. "Nothing sinful had been done, but Boaz was concerned that the presence of a woman on the threshing-floor might have been misunderstood.

"He measured six measures of barley" (Ruth 3:15). "This may have been sent to Naomi in recognition of her responsibility for Ruth's actions."[15]
"Six measures" (Ruth 3:15). Barnes believed the particular measure here was the seah, said to be about one-third of an ephah.[16] If that is correct, it would mean that Ruth carried two ephahs of barley to Naomi. A bushel of barley weighs 50 pounds; and one and one half bushels (the six seahs) would have weighed about 75 pounds, quite a heavy load. The statement that Boaz "laid it on her" probably means that he placed it on top of her head. "It is well known that women can carry great weights when properly balanced upon the head."[17]
"And he went into the city" (Ruth 3:15). It is clear enough from the context that RUTH is the one who went into the city; and, therefore, it appears likely that Morris is correct in his opinion that, "This must be an early scribal error."[18]
"Who art thou, my daughter?" (Ruth 3:16). This might mean that Naomi did not recognize Ruth because of the darkness, but the words, `my daughter' hardly fit that meaning. The reading in the Cross-Reference Bible has: "My daughter, how hast thou wrought"? Moffatt and RSV render it: "How have you fared, my daughter"?

The wisdom of Naomi appears in the last two verses of this chapter in which she advised Ruth to "Sit still" until the matter was resolved. Naomi well KNEW that Boaz would not rest until the matter was settled. It must have been a very happy day for both Naomi and Ruth.

04 Chapter 4 
Verse 1
THE MARRIAGE OF RUTH AND BOAZ AND BIRTH OF OBED
Such is the importance of this chapter that we shall examine it one verse at a time.

"Now Boaz went up to the gate, and sat him down there; and, behold, the near kinsman of whom Boaz spake came by; unto whom he said, Ho, such a one! turn aside, sit down here. And he turned aside, and sat down."
"Boaz went up to the gate." Morris thought that the threshing-floor was at a lower altitude than the city;[1] and it might have been. However, if there was a hill of higher elevation than the city, that would have been a better place to catch the breeze for the winnowing. To us, therefore, it appears that Boaz' going "up to the gate" is a reference to the high authority invested in the elders and magistrates who assembled at the gate in ancient cities. The words "go up to the gate" were used in the same sense that Israel always referred to "going up" to Jerusalem. The city gate, in those times, was the place where the city's business was conducted; it was the equivalent of the modern city hall. The purpose of Boaz' appearance there was to fulfill his promise to Ruth, which he certainly did, promptly and effectively.

"Ho, such a one! turn aside, sit down." These are the words with which Boaz greeted that near kinsmen as he came along, probably on the way to his field. We may be sure that Boaz addressed him by name, but the author of the Book of Ruth was either ignorant of his name or simply did not wish to mention it, which is the more likely. Moffatt rendered the expression. "Ho, you"! And, as we might say to a close acquaintance, "Hi, fellow!

Verse 2
"And he took ten men of the elders of the city, and said, sit ye down here. And they sat down."
"And he took ten men." The fact that those thus bidden promptly obeyed Boaz is an indication of his power and influence in the city, due no doubt to his age, wealth, and reputation in Bethlehem. There may not be anything very special about the number 10, although it was understood to be a perfect number, and was the minimum number (quorum) of resident Jews in a city during later times that was required for the erection of a synagogue. It might also have been the usual number required to witness any important transaction.

Verse 3
"And he said unto the near kinsman, Naomi that is come out of the country of Moab, selleth the parcel of land, which was our brother Elimelech's.
"Naomi selleth ... the land." This is the first intimation that Naomi had any land, and it indicates that there had been far more extensive contact between Boaz, Naomi, and Ruth than had been mentioned thus far in the narrative. We do not know how Naomi came to possess this land, but the probability is that she was acting as an agent for her deceased sons in whom the land title was probably vested. Matthew Henry supposed that Elimelech had been compelled to mortgage the parcel during the famine that drove the family to Moab.[2] In that event, the land would have reverted to Elimelech's heirs in the year of Jubilee. Thus, what Naomi was selling really amounted to the use of the land for that unspecified number of years.

"Our brother Elimelech's." The term `brother' is used here in the sense of `brother Israelite,' as frequently in the Bible.

Verse 4
"And I thought to disclose it unto thee, saying; Buy it before them that sit here, and before the elders of my people. If thou wilt redeem it, redeem it: but if thou wilt not redeem it, then tell me; for there is none to redeem it besides thee; and I am after thee. And he said, I will redeem it."
"And I thought to disclose it ... saying." "This is a primitive expression denoting internal resolution, such as, `I said to myself.'"[3]
"And before the elders of my people." "Others besides the official ten witnesses had also assembled,"[4] out of curiosity, no doubt, and to learn the news of what might be taking place.

"My people." Some have expressed wonder at this, because the Bethlehemites were, in a sense, as much the people of the near-kinsman, as they were of Boaz. However, the prominence, wealth and age of Boaz had endowed him with a patriarchal status that did not pertain to the near kinsman.

"I will redeem it." Why not? Indeed, this would have been quite a windfall. Naomi was a poor widow and probably could not command a very high price for the land; and besides that, in the year of Jubilee, which might not have been very far away, it would revert, theoretically, to Elimelech's heirs. but, since he had no heirs, it would have remained in the near kinsman's possession! It is not hard to see that Boaz was handling this situation with masterful skill and discernment. He had no doubt anticipated this answer.

Verse 5
"Then said Boaz, What day thou buyest the field of the hand of Naomi, thou must buy it also of Ruth the Moabitess, the wife of the dead, to raise up the name of the dead upon his inheritance."
"Ruth the Moabitess." These words scared the near kinsman right out of the transaction. It was public opinion in Bethlehem that Chilion and Mahlon had died for marrying Moabitish women, and when the near kinsman found out that buying the land meant also marrying a Moabitess, he dramatically withdrew his offer. Under the situation as thus explained, he would acquire another family, lose the money paid for the land, for that would belong to his son by Ruth (if they married) and would no longer be a part of his inheritance. Additionally, he would be burdened with the support of another family! It is not hard to understand why he made such a hasty exit from the transaction. Thus, Boaz had played the trump card at precisely the right instant, and he would, as a result, be free to marry Ruth, which was doubtless what he intended to do from the very first.

Verse 6
"And the near kinsman said, I cannot redeem it for myself, lest I mar mine own inheritance: take thou my right of redemption on thee; for I cannot redeem it."
"I cannot redeem it." "These words mean, simply, `I cannot afford it.'"[5] There are two reasons that entered into this refusal: (1) The increased financial burden inherent in rearing another family, and (2) the stigma that popular prejudice fastened upon marriage to a foreigner, especially a Moabitess. Cassel, as quoted by Morrison, stated that, "It was Ruth's Moabite nationality that formed the ground, such as it was, of the near kinsman's refusal."[6]
This verse revealed the moment of truth for the entire transaction. The near kinsman refused twice to redeem it and also declared that he waived his right to do so, requesting Boaz to take the right for himself. Boaz, of course, promptly did it, proclaiming his redemption of the land as well as his intention of marrying Ruth to raise up a son to carry forward the name and family of Elimelech.

Verse 7
"Now this was the custom in former time in Israel concerning redeeming and concerning exchanging to confirm all things: a man drew off his shoe and gave it to his neighbor; and this was the manner of attestation in Israel."
In some ways, this is the most important verse in the book, because the "critical community" have made it the basis of late-dating the writing of it until post-exilic times. There are many reasons why this action on the part of Biblical enemies is not merely inaccurate and totally unjustified, but is also extremely ridiculous and contrary to overwhelming evidence elsewhere in the Book of Ruth!

"In former time in Israel." In the first place this does NOT mean five hundred years earlier. The words were just as appropriate when Samuel, as we believe, wrote Ruth, as they could possibly have been at any other time. The date of Samuel's authorship was at a time after he had anointed David to be the king of Israel instead of Saul, namely, about 1000 B.C., and the custom referred to, according to Dr. LaGard Smith was between the times of the Judges Abdon and Samson, both of whom were a century or more before Ruth was written. "In former time" can refer to one century as well as it can to five centuries.

Besides that, it is the opinion of some very dependable scholars that the verse is a gloss, inserted into the text at some later time following the writing of the book. S. R. Driver admitted that, " Ruth 4:7 may be an explanatory gloss."[7] And, even if that should not be allowed, Hubbard pointed out that "The verse seems to be more of a literary device than any kind of an historical reference."[8]
"This was the custom." This is not a reference to levirate marriage, which was not a custom but a divine law. Even the drawing off of a shoe or sandal is not connected with levirate law, for, in that law, the disgrace of the brother who refused to marry his brother's widow was humiliated by the widow's spitting in his face. Nothing like that is found here. "Here the drawing off of the shoe was no disgrace but the confirmation of the surrender (or transfer) of the right of redemption."[9]
WHAT HAD ACTUALLY CHANGED?
It appears to us that Matthew Henry solved this problem by his observation that, "In those former times it was not the custom to pass estates (from one party to another) by writings,"[10] but by the ceremony visible in this passage. If the change to the method of transferring by written records came with the introduction of the monarchy under King Saul, which seems most likely, then there is nothing whatever in this passage to suggest any later date for the writing of the Book of Ruth than that which we have suggested in the introduction. Certainly the transfer by written records is visible in the times of Jeremiah (Jeremiah 32:10ff), and in all probability much earlier. Certainly writing was well known in the times of Moses, and it will be remembered that the young man Gideon met on the highway gave him the written records of the names of magistrates of Succoth (Judges 8:13ff, RSV).

Verse 8
"So the near kinsman said unto Boaz, Buy it for thyself. And he drew off his shoe."
Presumably, he handed the shoe to Boaz, symbolizing the transfer of the right of redemption. But, of course, when the ceremony ended, "Boaz returned the shoe to the near kinsman."[11]
Verse 9
"And Boaz said unto the elders, and unto all the people, Ye are witnesses this day, that I have bought all that was Elimelech's, and all that was Chilion's and Mahlon's, of the hand of Naomi."
This declaration by Boaz before the court of the fathers in the gate of the city constituted the legal transfer to Boaz of the right of redemption just renounced by the near kinsman. This verse is not all of the legal procedure, for it also included Ruth 4:10.

Verse 10
"Moreover Ruth the Moabitess, the wife of Mahlon, have I purchased to be my wife, to raise up the name of the dead upon his inheritance, that the name of the dead be not cut off from among his brethren."
"Ruth the Moabitess have I purchased." This statement stands in respect to the legal proceedings before the village court and does not mean that Boaz, in any ordinary sense, was purchasing Ruth. What is meant is that Boaz was buying the land from Naomi and that the land purchase also included the right and the obligation for his marriage to Ruth.

The proceedings here procured for Boaz only the right to marry Ruth; "the actual marriage is recorded in Ruth 4:13."[12]
Leon Morris noted that this magnanimous and unselfish action on the part of Boaz tells us something about God: "(1) God must feel at least as compassionate toward all the Ruths of Moab and Babylon and of every other land as His creature Boaz felt towards Ruth; and (2) God must actually be a God of redemption, with the desire and the power to redeem all outcasts into fellowship with Himself."[13]
Verse 11
"And all the people that were in the gate, and the elders, said, We are witnesses. Jehovah make the woman that is to come into thy house like Rachel and Leah, which did indeed build the house of Israel: and do thou worthily in Ephrathah, and be famous in Bethlehem."
"Jehovah make the woman ... like Rachel and Leah." The text does not make it clear, but it seems that this extensive blessing might have been spoken by the elders, or one of them, whereas the populace which had gathered around merely shouted at the appropriate time, `We are witnesses'!

"Be famous in Bethlehem." The good will of all the city appears in these expressions of prayerful best wishes. Apparently, the people were hoping that Ruth would bear many children to Boaz, as indicated by their mention of Rachel and Leah.

Verse 12
"And let thy house be like the house of Perez, whom Tamar bare unto Judah, of the seed which Jehovah shall give thee of this young woman."
It first appears that this mention of Judah's shameful action in begetting Perez of Tamar might have been inappropriate, but the significance of it lies, perhaps, in the fact of Tamar's having been a foreigner (a Canaanite), a non-Israelite, just like Ruth the Moabitess. Tamar and Ruth are both mentioned in the genealogy of Christ in the N.T. (Matthew 1:3,5), thus the blessing of the elders that day was fully realized in time.

Verse 13
"So Boaz took Ruth, and she became his wife; and he went in unto her, and Jehovah gave her conception, and she bare a son."
"So Boaz took Ruth." This is a reference to the marriage ceremony itself and to the fact of the marriage's consummation and the blessing of God upon their union in the birth of a son. "In effect, this verse ushers Ruth and Boaz offstage and sets their infant at the center."[14]
Verse 14
"And the women said unto Naomi, Blessed be Jehovah, who hath not left thee this day without a near kinsman; and let his name be famous in Israel."
"The women said unto Naomi." These words sharply remind us that this narrative is essentially the story of Naomi. "It is altogether fitting, therefore, that at the end, attention should return to her to admire her radical reverse of fortune."[15]
"Jehovah hath not left thee this day without a near kinsman." "Of course, the near kinsman is Ruth's son, a near kinsman even nearer than Boaz. The kinsman was given by Jehovah `this day,' that is, the day the child was born."[16]
Verse 15
"And he shall be unto thee a restorer of life, and a nourisher of thine old age; for thy daughter-in-law, who loveth thee, who is better than seven sons, hath borne him."
"A nourisher of thine old age." Until the birth of this grandson, the prospect of an old age for Naomi in those times and environment was bleak and threatening indeed; but the birth of Ruth's child had changed all that dramatically. As a prospective heir of perhaps both Mahlon and Boaz, the child Obed would indeed be a source of powerful strength and support for Ruth and for his grandmother Naomi. "These lines suggest that, in some sense, the child belongs to Naomi."[17]
"For thy daughter ... loveth thee." Of course, the key factor in all of the tremendous blessing and honor that accrued to Naomi in the birth of this child was the unqualified love of Ruth for her mother-in-law, of which truth there had already been so many conclusive and undeniable proofs.

"Who is better to thee than seven sons." In view of the fact that the ancients strongly preferred having sons rather than daughters, this statement that Ruth was better for Naomi that `seven sons' is "The supreme tribute."[18]
Verse 16
"And Naomi took the child and laid it in her bosom, and became nurse unto it."
This does not mean that Naomi adopted the child or that there was anything unusual about this. What comes into view here is the honored place that Naomi had in the household of the wealthy and powerful Boaz. The tradition that Boaz was both a widower and childless is not contradicted by anything found in the Scriptures, and it would have been the most natural thing in the world for Naomi to have moved into the "Big House" as the new infant's full-time nurse.

Verse 17
"And the women her neighbors gave it a name, saying; There is a son born to Naomi; and they called his name Obed; he is the father of Jesse, the father of David."
"A son is born to Naomi." In Hebrew writing, the terms "son" and "grandson" are sometimes used interchangeably, as here.

"And they called his name Obed." This does not mean that Ruth, Boaz and Naomi had no part in the choice of the name, but that they consented to go along with the suggestion of the neighboring women. "The context suggests that this name was proposed because of the `service' that the child would ultimately provide in the matter of caring for Naomi in her old age."[19] "The name Obed means either `worshipper' or `servant,'[20] but it seems that the neighbors were thinking of the meaning as "servant," in view of what they felt sure would be done for Naomi in her old age by this newborn child.

"He is the father of Jesse, the father of David." "These words show the object that the author had in view in writing down these events and in composing the book itself. This conjecture is raised to a certainty by the inclusion of the genealogy with which the book closes."[21]
These verses are also the undeniable proof of the date of the writing of Ruth. Note that David is not called `king' here. Why? Because he was NOT YET king of Israel when this book was written by Samuel, at a time, no doubt, after God had commanded Samuel to anoint David as the monarch who would take the place of Saul (1 Samuel 16:1). The theory that any other reason for not mentioning the kingship of Israel's most illustrious monarch is so weak as to appear RIDICULOUS!

Verse 18
"Now these are the generations of Perez: Perez begat Hezron, and Hezron begat Ram, and Ram begat Amminadab, and Amminadab begat Nahshon, and Nahshon begat Salmon, and Salmon begat Boaz, and Boaz begat Obed, and Obed begat Jesse, and Jesse begat David."
The termination of this genealogy with the name of David proves that the Book of Ruth was written DURING the life of David and at a time BEFORE he became king. Otherwise, the text would have referred to him as KING David.

To be sure, the critical "scholars," anxious to establish their fairy tale of a post-exilic date know this to be true. What is their defense against the facts? They simply declare Ruth 4:17-22, more than 25% of the whole chapter, to be an interpolation

The notion that the Book of Ruth was written in post-exilic times is unacceptable for the simple reason that at such a period in Israel's history, there could have been neither any interest in the production of such a book nor any motive whatever for terminating the genealogy with David. As Keil noted, "This genealogy makes it certain,"[22] that the purpose of the book was to disclose the pious ancestry of the wonderful person who later (after Ruth was written) became King of Israel.

